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THE I ICOMACHEAN ETHICS OF

ARISTOTLE.

BOOK I.

THE END.

1 1. EVERY art and every kind of inquiry, and like- x,,zz i,__o_

w£se every act and purpose, seems to aim at some ,o_,_
a* e_,ld Otr

good: and so it has been well said that the good is-,_-_.

that at which-everything aims.

But a difference is observable among these aims or

ends. What is aimed at is sometimes the exercise of

a faculty, some$imes a certain result beyond that

exercise. And where there is an end beyond the act,

there the result is better than the exercise of the

faculty.

B Now since there are many kinds of actions and

many arts and sciences, it follows that there are many

ends also; e.g. health is the end of medicine, ships

of shipbuilding, victory of the ar_ of war, and wealth

of economy.

4 But when several of these are subordinated to

B'
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2 NICOMACHEANETHICS OF ARISTOTLE. [Bx. L 

some one ar_ or scienee,--as the making of bridles and 

other trappings to the art of horsemanship, and this 

in turn, along with all else that the soldier does, to the 

art of war, and so on,'--then the end of the master-art 

is always more desired than the ends of the subordinate 

arts, since these are pursued for its sake. And this is 5 

equally true whether the end in view be the mere 

exercise of a faculty or something beyond that, as in 
the above instances. 

T,_ _a _, 9. If then in what we do there be some end which 1 
Tn _ good ; 
,_, _j_a _ we wish for on its own account, choosing all the others 
t_tt a_d 

,t, _:_,c, as means to this, but not every end without exception
.i_ohl/cJ. 

as a means to something else (for so we should go on 

ad infinitum, and desire would be left void and 

obiectless),--this evidently will be the good or the 

best of all things. And surely from a practical point

of view it much conccrns us to know this good; for 

then, like archers shooting at a definite mark, we shall 

be more likely to attain what we want. 

If this be so, we must try to indicate roughly what s 

it is, and first of all to which of the arts or sciences it 

belongs. 

It would seem to belong to the supreme art or 4 

science, that one which most of all deserves the name 

of mastmr-art or master-science. 

Now Politics t seems to answer to this description. 5 

* Reading_'b_=i_'bv_. 
t To Aristotle PoLitiesis a much widerterm themto us; it 

eoversthe wholefieldof humanLifes, ince manis essent_edlysocial 
(7, 6); it has to determine(1) what is the good?--the questionof 
this treatise (§ 9)---and(2)what c_nlawdoto promotethisgoodP_ 

the questionof theeequeljwhichis speo/lllye_iled"The Poh_icJ:m 
q, X,9. 
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8 For it prescribes which of the sciences a state needs, 

and which each man shall study, and up to what 

point ; and to it we see subordinated even the highest 

arts, such as economy, rhetoric, and the art of war. 

7 Since then it makes use of the other practical 

sciences, and since it further ordains what men are 

to do and from what to refrain, its end must include 

the ends of the others, and must be the proper good of 

mail. 

s For though this good is the same for the individual 

and the state, yet the good of the state seems a gander 

and more perfect thing both _ attain and to secure ; 

end glad as one would be to do this service for a 

single individual, to do it for a people and for a 
number of states is nobler and more divine. 

9 This then is the aim of the present inquiry, which 

is a sort of political inquiry.*
1 3. We must be eon_en_ if we can attain to so much _act_,, 

precision in our statement as the subject before us _tud_ 
_ub_ct r_r

admits of; for tlae same degree of accuracy is no more _ _p,_a
by st_.nt,

to be expected in all kinds of reasoning than in all _,_er/_r/enee
kinds of handicraft. _,a

training.

Now the things that are noble and just (with _hich 

Politics deals)are so various and so uncertain, that 

some think these are merely conventional and not 
natural distinctions. 

3 There is a similar uncertainty also about what is 

_mmd,because good things often do people harm : men 

have before now been ruined by wealth, and have 

lost their lives through courage. 

4 Our subject, then, and our data being of this 

J i.e. covers s part of the ground only : eee preceding note. 
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nature, we must be content if we can indicate the 

truth roughly and in outline, and if, in dealing with 

matters that are not amenable to immutable laws, and 

reasoning from premises that are but probable, we 

can arrive at probable conclusions. ° 

The reader, on his part, should take each of my 

statements in the same spirit; for it is the mark of 

an educated man to require, in e-ac_ kind of in_i_y, 

jfist so much _ the subject admits of: it is 

-_qually absurd to acc_bable reasomng from a 

ma-thematician, and to dem_c-proof from an 
orator. 

But each man can form a judgment about what he 5 

knows, and is called "a good judge " of that=--of any

special matter when he has received a special educa-

tion therein, "a good judge " (without any qualifying

epithet) when he has received a universal education. 

And hence a young man is not qualified to be a 

student of Politics; for he lacks experience of the 

affairs of life, which form the data and the subject-
matter of Politics. 

Further, since he is apt to be swayed by his 6 

feelings, he will derive no benefit from a study whose 

aim is not speculative but practical. 

But in this respect young in character counts the 7 

same as young in years; for the young man's dis-

qualification is not a matter of time, but is due to the 

fact that feeling rules his life and directs all his 

desires. Men of this character turn the knowledge 

The expression vh $_ &rl vb _ro_,,c_overs both (1) what is gene-

rally though not universally true, and (2) what is probable though
D.Ot;cer_alLt, 



they get to no account in practice, as we see with 
those we call incontinent; but those who direct their 

desires and actions by reason will gain much profit

from the knowledge of these matters. 

s So much then by way of preface as to the student,

and the spirit in which he must accept what we say, 

and the object which we propose to ourselves. 

1 4. Since--to resume--all knowledge and all uur- _,, _9,_that qoodA tlte 

pose aims at some good, what is this which we say i__m,,,.,_.

is the aim of Politics ; or, in other words, what is the _,oat _,_ 

highest of all realizable goods ? 

As to its name, I suppose nearly all men are agreed ; 
for the masses and the men of culture alike declare 

thai it is happiness, and hold that to "live well" or 

" do well" is the same as to be "happy."

But they differ as to what this happiness is, and 

the masses do not give the same account of it as the 

philosophers. 

a The former take it to be something palpable and 

plain, as pleasure or wealth or fame ; one man holds 

it to be this, and another that, and often the same 

man is of different minds at different times,--after 

sickness it is health, and in poverty it is wealth; 

while when they are impressed with the consciousness 

of their i_omorance,they admire most those who say 

grand things that are above their comprehension. 

Some philosophers, on the other hand, have thought

that, beside these several good things, there is an 

"absolute" good which is the cause of their goodness.

4 As it would hardly be worth while to review all 

the opinions that have been held, we will confine our-

selves to those which are most popular, or which seem 
to have some foundation in reaso_ 
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..... ;, further consideration of the idea; for even granting 

_p _h,_. that this term good, which is applied to all these 

different things, has one and the same meaning 

throughout, or that there is an absolute good apart 

from these particulars, it is evident that this good

will not be anything that man can realize or attain : 

but it is a good of this kind that we are now 

seeking.

It might, perhaps, be thought that it would never- 14 

theless be well to make ourselves acquainted with 

this universal good, with a view to the goods that are 

attainable and realizable. With this for a pattern, it 

may be said, we shall more readily discern our own 

good, and discerning achieve it. 

There certainly is some plausibility in this argu- 15 

ment, but it seems to be at variance with the existing 

sciences ; for though they are all aiming at some good

and striving to make up their deficiencies, they neglect 

to inquire about this universal good. And yet it is 

scarce likely that the professors of the several arts and 

sciences should not know, nor even look for, what 

would help them so much. 
And indeed I am at a loss to know how the weaver Is 

or the carpenter would be furthered in his art by a 

knowledge of this absolute good, or how a man would 
be rendered more able to hem the sick or to command 

an army by contemplation of the pure form or ide& 

For it seems to me that the physician does not even 

seek for health in this abstract way, but seeks for the 

health of m_n, or rather of some particular man, for it 

is individuals that he has to heal. 

_s 7.Le_ving thesematters,then,letus returnon_ 1 
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more to the question, what this good can be of which t_ _._ .J,
and hapm-

we are in search. _ _ _. 

It seems to be different in different kinds of action 

and in different arts,--one thing in medicine and 

another in war, and so on. What then is the good in 

each of these cases ? Surely that for the sake of which 
all else is done. And that in medicine is health, in 

war is victory, in building is a house,--a different thing

in each different case, but always, in whatever we do 

and in whatever we choose, the end. For it is always 
for the sake of the end that all else is done. 

If then there be one end of all that man does, this 

end will be the realizable good,--or these ends, if 
there be more than one. 

2 By this generalization our argument is brought 

to the same point as before. _ This point we must 

try to explain more clearly.

3 We see that there are many ends. But some of 

these are chosen only as means, as wealth, flutes, and 

the whole class of instruments. And so it is plain that 
not all ends are final. 

But the best of all things must, we conceive, be 

something final. 

If then there be only one final end, this will be 

what-we are seeking,--or if there be more than one,

then the most final of them. 

4 Now that which is pursued as an end in itself is 

more final than that which is pursued as means to 

something else, and that which is never chosen as 
means than that which is chosen both as an end in 

itself and as means, and that is strictly final which 

* 2, 1. See Stewart. 
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is always chosen as an end in itself and never as 
means. 

Happiness seems more than anything else to answer 5 

_o this description : for we always choose it for itself, 

and never for the sake of something else ; while honour 
and pleasure and reason, and all virtue or excellence, 

we choose partly indeed for themselves (for, apart from 

any result, we should choose each of them), but partly 

also for the sake of happiness, supposing that they will 

help to make us happy. But no one chooses happiness

for the sake of these things, or as a means to anything
else at all. 

We seem to be led to the same conclusion when we 6 

start from the notion of self-sufficiency. 

The final good is thought to be self-sufficing [or

all-sufficing]. In applying this term we do not regard 

a man as an individual leading a solitary life, but we 

also take account of parents, children, wife, and, in 

short, friends and fellow-citizens generally, since man 

is naturally a social being. Some limit must indeed 

be set to this ; for if you go on to parents and descend-

ants and friends of friends, you will never come to a 

stop. But this we will consider further on: for the 

present we will take self-sufficing to mean what by

itself makes life desirable and in want of nothing. 

And happiness is believed to answer to this descrip-
tion. 

And further, happiness is believed to be the most 8 

desirable thing in the worM, and that not merely as 

one among other good things : if it were merely one 

among other good things [so that other things could 

be added to it], it is plain that the addition of the lea_t 
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of other goods must make it more desirable; for the 

addition becomes a surplus of good, and of two goods 

the greater is always more desirable. 

Thus it seems that happiness is something final 

and self-sufficing, and is the end of all that man 
does. 

9 But perhaps the reader thinks that though no one _._ _t
ask, H'Aatzl 

will dispute the statement that happiness is the best ,a,', 

thing in the world, yet a still more precise definition l,_a_-t
of it is needed. 

10 This will best be gained, I think, by asking, What 

is the function of man ? For as the goodness and the 

excellence of a piper or a sculptor, or the practiser of 

any art, and generally of those who have any ihnetion 

or business f_ do, lies in that function, so man's good

would seem to lie in his function, if he has one. 

n But can we suppose that, while a carpenter and a 

cobbler has a function and a business of his own, man 

has no business and no function assigned him by 

nature ? Nay, surely as his several members, eye and 

hand and foot, plainly have each his own function, 

so we must suppose that man also has some function 
over and above all these. 

12 What then is it ? 

Life evidently he ha_ in common even with the 

plants, but we want that which is peculiar to him. 

We must exclude, therefore, the life of mere nutrition 

and growth.

Next to this comes the life of sense; but this too 

he plainly shares with horses and cattle and all kinds 
of animals. 

13 There remains then the life whereby he acts--the 
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life of his rational nature,* with its two sides or 

divisions, one rational as obeying reason, the other 

rational as having and exercising reason. 

But as this expression is ambiguous,_" we must be 

understood to mean thereby the hfe that consists in 

the exercise of the faculties ; for this seems to be more 

properly entitled to the name. 

The function of man, then, is exercise of his vital 1_ 

faculties [or soul] on one side in obedience to reason, 
and on the other side with reason. 

But what is called the function of a man of any

profession and the function of a man who is good 

in that profession are generically the same, e.g. of a 

harper and of a good harper; and this holds in all 

cases without exception, only that in the case of the 

latter his superior excellence at his work is added ; for 

we say a harper's function is to harp, and a good

harper's to harp wel_ 

(Man's function then being, as we say, a kind of 

life--that is to say, exercise of his faculties and 

action of various kinds with reason--the good man's 

function is to do this well and beautifully [or nobly]. 

But the function of anything is done well when it 15 

is done in accordance with the proper excellence of 

that thing.) $ 

• _rp_lx_ _ _oG ;_ov _Xo_ro_. Aristotle frequently uses the 

terms Tp;,_lS, _po_Js, ,p_l_ds in this wide sense, covering all that 

man does, i.e. all that part of man's life that is within the control 

of his will, or that is consciously directed to an end, including there-

fore speculation a_ well as action. 

t For it might mean either the mere possession of the vital 

facul_.ies, or their exercise. 

This paragraph seems to be a repetiCion (I would rather say 

a re.writ_ag) of the previnas paragraph. See note on Vll. @, 2. 
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If this be so the result is that the good of man is R,surt,,_7ue_n_w_of 

exercise of his facuRies in accordance with excellence _p_ ,*_,. 

or virtue, or, if there be more than one, in accordance 

with the best and most complete virtue. ° 

ts But there must also be a full term of years for 

this exercise;t for one swallow or one fine day does 

not make a spring, nor does one day or any small 

space of time make a blessed or happy man. 

t7 This, then, may be taken as a rough outline of the 

good; for this, I think, is the proper method,--first to 

sketch the outline, and then to fill in the details. But 

it would seem that, the outline once fairly drawn, any 

one can carry on the work and fit in the several items 

which time reveals to us or helps us to find. And this 

indeed is the way in which the arts and sciences have 

grown; for it requires no extraordinary genius to fill 

up the gaps.
is We must bear in mind, however, what was said 

above, and not demand the same degree of accuracy in 

all branches of study, but in each case so much as the 

subject-matter admits of and as is proper to that "ldnd 

t9 of inquiry. The carpenter and the geometer both look 

for the right angle, but in different ways : the former 

only wants such an approximation to it as his work 

requires, but the latter wants to know what con-

stitutes a right angle, or what is i_s special quality i 

his aim is to find out the truth. And so in other cases 

we must follow the same course, lest we spend more 

* This "bent and most complete ezosUence or virtue" is the 

trained faculty for philosophic speculatiemj and the contemplative life 

ie man's highest happiness. C]. X. 7. 1. 

¢ _$. 9, it. 
C 
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take pleasure in doing justice, nor generous who took 

no pleasure in acts of generosity, and so on. 

ia If this be so, the manifestations of excellence will 

be pleasant in themselves. But they are also both 

good and noble, and that in the highest degree--at

least, if the good man's judgment about them is right, 

for this is his judgment. 

II Happiness, then, is at once the best and noblest 

and pleasantest thing in the world, and these are not 

separated, as the Delian inscription would have them 
to be:-

,,What is mostjust is noblest,-he_lthis best_
Pteasantest is to get year heart's desh'e." 

For all these characteristics are united in the best 

exercises of our faculties; and these, or some one of 

them that is be_ter than all the others, we identify

with happiness. 

i5 But nevertheless happiness plainly requires ex-

ternal goods too, as we said ; for it is impossible, or 

at least not easy, to act nobly without some furniture 

of fortune. There are many things that can only be 
done through instruments, so to speak, such as i_iends 

16 and wealth and political influence : and there are some 

things whose absence takes the bloom off our happi-

ness, as good birth, the blessing of children, personal

beauty; for a man is not very likely to be happy if 

he is very ugly in person, or of low birth, or alone in 

the world, or childless, and perhaps still less if he has 

wortMess children or friends, or has lost good ones 
tha_ he had. 

17 As we said, then, happiness seems to stand in need 

of this kind of prosperity; and s,_ some identify it 
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And this further seems to follow from the fact that s 

it is a starting-point or principle : for everything we 

do is always done for its sake; but the principle and 

cause of all good we hold to be something divine and 

worthy of reverence. 

_,_,_-_f 13. Since happiness is an exercise of the vital 1
the,/acu[ttes 

_ .... a- faculties in accordance with perfect virtue or excel-
In 9 dtdshm

v'_ lence, we will now inquire about virtue or excellence. 

for this will probably help us in our inquiry about 

happiness. 

And indeed the true statesman seems to be espe- 2 
cially concerned with virtue, for he wishes to make 

the citizens good and obedient to the laws. Of this a 

we have an example in the Cretan and the Lacedm-

monian lawgivers, and any others who have resembled 

them. But if the inquiry belongs to Politics or the 4 

science of the state, it is plain that it will be in ac-

cordauee with our original purpose to pursue it. 

The virtue or excellence that we are to consider is, 

of course, the excellence of man ; for it is the good of 

man and the happiness of man that we started to 

seek. And by the excellence of man I mean excel- 6 

lence not of body, but of soul; for happiness we take 

to be an activity of the soul. 

If this be so, then it is evident that the statesman ? 

must have some knowledge of the soul, just as the 

man who is to heal the eye or the whole body must 

have some knowledge of them, and that the more in 

proportion as the science of the state is higher and 

better than medicine. But all educated physicians 

take much pains to know about the body. 

- As statesmen [or students of Politics], then, we s 
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must inquire into the nature of the soul, but in so 

doing we must keep our special purpose in view and 

go only so far as that requires ; for to go into minuter 

detail would be too laborious for the present under-

taking.

9 Now, there are certain doetrines about the soul 

which are stated elsewhere with sufficient precision, 

and these we will adopt.

Two parts of the soul are distinguished, an irra-

tional and a rational part. 

1o Whether these are separated as are the parts of the 

body or any divisible thing, or whether they are only 

distinguishable in thought but in fact inseparable, like 

concave and convex in the circumference of a circle, 

makes no difference for our present purpose.

ll Of the irrational part, again, one division seems to 

be common to all things that five, and to be possessed 

by plants--I mean that which causes nutrition and 

growth; for we must assume that all things that take 

nourishment have a faculty of this kind, even when 

they are embryos, and have the same faculty when 

they are full grown; at least, this is more reasonable 

than to suppose that they then have a different one. 

12 The excellence of this faculty, then, is plainly one 

that man shares with other beings, and not specifically
human. 

And this is confirmed by the fact that in sleep 

this part of the soul, or this faculty, is thought to be 
most active, while the good and the bad man are 

undistinguishable when they are asleep (whence the 

saying thai for half their lives there is no differ-

la _ace between the happy and the miserable; which 
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indeed is what we should expect; for sleep is the 

cessation of the soul from those functions in respect of 

which it is called good or bad), except that they are 

to some slight extent roused by what goes on in their 

bodies, with the result that the dreams of the good 

man are better than those of ordinary people. 

However, we need not pursue this further, ann may It 

dismiss the nutritive principle, since it has no place in 
the excellence of man. 

But there seems to be another vital principle that 1_ 

is irrational, and yet in some way partakes of reason. 
In the case of the continent and of the incontinent 

man alike we praise the reason or the rational part, 

for it exhorts them rightly and urges them to do what 

is best ; but there is plainly present in them another 

principle besides the rational one, which fights and 

struggles against the reason. For just as a paralyzed 18 

limb, when you will to move it to the right, moves on 

the contrary to the left, so is it with the soul; the in-

continent man's impulses run counter to his reason. 

Only whereas we see the refractory member in the case 

of the body, we do not see it in _he case of the soul. 

But we must nevertheless, I think, hold that in the 

soul too there is something beside the reason, which 

opposes and runs counter to it (though in what sense 

it is distinct from the reason does not matter here).

It seems, however, to partake of reason also, as we 17 

said : at least, in the continent man it submita _ the 

reason; while in the temperate and courageous man 

we may say it is still more obedient; for in him it is 

altogether in harmony with the reason. 

_ The irrational part, then, it appears, is twofold, ls 
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There is the vegetative faculty, which has no share 

of reason; and the faculty of appetite or of desire in 

general, which in a manner partakes of reason or is 

rational as listening to reason and submitting to its 

sway,--rational in the sense in which we speak of 

rational obedience to father or friends, not in the 

sense in which we speak of rational apprehension of 
mathematical truths. But all advice and all rebuke 

and exhortation testify that the irrational part is in 

some way amenable to reason. 

19 If then we like to say that this part, too, has a 
share of reason, the rational part also will have two 

divisions : one rational in the strict sense as possessing 

reason in itself, the other rational as listening to reason 
as a man listens to his father. 

20 Now, on this division of the faculties is based the 

division of excellence; for we speak of intellectual 

excellences and of moral excellences; wisdom and 

understanding and prudence we call intellectual, 

liberality and temperance we call moral vil_ues or 

excellences, When we are speaking of a man's moral 

character we do not say that he is wise or intelligent, 

but that he is gentle or temperate. But we praise
the wise man, too, for his habit of mind or trained 

i_culty ; and a habit or trained faculty that is praise-

worthy is what we call an excellen_ or virtue. 

D 



BOOK IL 

MORAL VIRTUE. 

xor_ _ 1. EXCELLENCEt,hen, being of these two kinds, in- 1 

uby_,_h, and excellence owes itsr_W- tellectual moral_mteUectual 
titwn of _he 

.... _ birth and growth mainly to instruction, and so re-

_u_ quires time and experience, while moral excellence 

is the result of habit or custom (_0o¢), and has accord-

ingly in our language received a name formed by a 

slight change from _0oc.°_ 

From this it is plain that none of the moral excel- 2 

lences or virtues is implanted in us by nature; for 

that which is by nature canno_ be altered by training.

For instance, a stone natural]y tends to fall down-

wards, and you could not train it to rise upwards, 

though you tried to do so by throwing it up ten 

thousand times, nor could you train fire to move 

downwards, nor accustom anything which naturally

behaves in one way to behave in any other way. 

The virtues,t then, come nei_er by nature nor s 

* _Oos,custom ; _Oo_,character ; _Ol_ _o_v_, moral excellence : we 

have no similar sequence, but the Latin _oe, _noru_ from which 

"morality" Comes, covers both t_Oasand _Oas. 

t It is with the moral virtues that this and the three following
books are exclusively cencemed, the discussion of the intellectual 

virtues being poetponed to Book VI. /IpEvalis often used in these 

books, without any epithet: for " moral virtues" and perhaps is so 
ued hem. 



35 1, 1-6.] _IORAL VIRTUE. 

against nature, but nature gives the capacity for 

acquiring them, and this is developed by training. 

4 Again, where we do things by nature we get the 

power first, and put this power forth in act afterwards : 

as we plainly see in the case of the senses; for it is 

not by constantly seeing and hearing that we acquire 

those faculties, but, on the contrary, we had the power

first and then used it, instead of acquiring the power 

by the use. But the virtues we acquire by doing the 
acts, as is the case with the arts too. We learn an art 

by doing that which we wish to do when we have 

learned it; we become builders by building, and 

harpers by harping. I And so by doing just acts we 

become just, and by doing acts of temperance and 

courage we become temperate and courageous} 

This is attested, too, by what occurs in states ; for I 

the le_slators make their citizens good by training; ] 

i.e. this is the wish of all legislators, and those whoJ 

do not succeed in this miss their aim, and it is this]
that distinguishes a good from a bad constitution. 

6 Again, both the moral virtues and the correspond 
.l 

ing vices result from and are formed by the same 

acts ; and this is the case with the arts also. It is by 

harping that good harpers and bad harpers alike are 

produced: and so with builders and the rest; by

building well they will become good builders, and bad 

builders by building badly. Ixldeed, if it were not so, 

they would not want anybody to teach them, but 

would all be born either good or bad at their trades 

And it is just the same with the virtues also. It is 

by our conduct in our intercourse with other men 

that we become just or unjust, and by acting in cir-
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regulated if we are too _olent or too slack, but if we 

axe moderate in our anger we are well reo_u[ate&
And so with the rest. 

8 Now, the virtues are not emotions, nor are tile 

vices--(1) because we are not called good or bad in 

respect of our emotions, but are called so in respect

of our virtues or vices; (2) because we are neither 

praised nor blamed in respect of our emotions (a man 

is not praised for being afraid or angry, nor blamed 

for being angry simply, but for being angry in a 

particular way), but we are praised or blamed in re-

4 spect of our virtues or vices; (3) because we may be 

angered or frightened without deliberate choice, but 

the virtues are a kind of deliberate choice, or at least 

are impossible without it ; and (4) because in respect

of our emotions we are said to be moved, but in 

respect of our virtues and vices we are not said to be 

moved, but to be regalated or disposed in this way or 

in that. 

s For these same reasons also they are not powera 

or faculties; for we are not called either good or bad 

for being merely capable of emotion, nor are we either 

praised or blamed for thin And further, while 

nature gives us our powers or faculties, she does not 

make us either good or bad. (This point, however, wo 

have already treated.)

6 If, then, the virtues be neither emotions nor 

faculties, it only remains for them to be habits or 
trained facuRies. 

1 6. We have thus found the genus to which virtue _. am 

belon_ ; but we want to know, not only that it is a _ ,w 

trained factflty, hut also what _pedes of _r_aed faculty ='_
itia 
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We may safely asser_ that the virtue or excellence 2 

of a thing causes that thing both to be itself in good 

condition and to perform its function well. The ex-

cellence of the eye, for instance, makes beth the eye 

and its work good; ibr it is by the excellence of the 

eye that we see well. So the proper excellence of the 

horse makes a horse what he should be, and makes 

him good at running, and carrying his rider, and 

standing a charge.

If, then, this holds good in all cases, the proper 3 
excellence or virtue of man will be the habit or trained 

faculty that makes a man good and makes him per-
foi_n his function well. 

How this is to be done we have already said, but 4 

we may exhibit the same conclusion in another way, 

by inquiring what the nature of this virtue is. 
Now, if we have any quantity, whether continuous 

or discrete,* it is possible to take either a larger [or 

too large], or a smaller [or too small], or an equal [or 

fair] amount, and that either absolutely or relatively
to our own needs. 

By an equal or fair amount I understand a mean 
amount, or one that lies between excess and deficiency. 

By the absolute mean, or mean relatively to the 5 

Sing itself, I understand that which is equidistant 

from both extremes, and this is one and the same 
for all. 

By the mean relatively to us I understand that 

• A line (or a geuerousemotion)is a "continuousquantity;" 
you can part it where you please: a rouleau of sovereignsis a 
"discrete quantityH, made up of dvfiaite part_ aud prlmarily
separableinto them. 
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which is neither too much nor too little for us; and 
this is not one and the same for all 

6 For instance, if ten be larger [or too large] and 

two be smaller [or too small], if we take six we take 

the mean relatively to the thing itself [or the 

arithmetical mean]; for it exceeds one extreme by

the same amount by which it is exceeded by the other 

7 extreme: and this is the mean in arithmetical pro-

portion. 

But the mean relatively to us cannot be found in 

this way. If ten pounds of food is too much for a 

given man to eat, and two pounds too little, it does 

not follow that the trainer will order him six pounds : 

for that also may perhaps be too much for the man in 

question, or too little; too little for Milo, too much 

for the beginner. The same holds true in running 

and wrestling. 

8 And so we may say generally that a master in any
art avoids what is too much and what is too littlo, 

and seeks ibr the mean and chooses it--not the 

absolute but the relative mean. 

9 If, then, every art or science perfects its work in 

this way, looking to the mean and bringing its work 

up to this standard (so that people are wont to say of 

a good work that nothing could be taken from it or 

added to it, implying that excellence is dest_'oyed by 

excess or deficiency, but secured by observing the 

mean; and good artists, as we say, do in fact keep

their eyes fixed on this in all that they do), and if 

virtue, like nature, is more exact and better than any 

art, it follows that virtue also must aim at the meana 

10 virtue of course meaning moral virtue or excellence; 
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for'it has to do with passions and actions, and it is 

these that admit of excess and deficiency and the 

mean. For instance, it is possible to feel fear, con-

fidence, desire, anger, pity, and generally to be affected 

pleasantly and painfully, either too much or too little, 

in either case wrongly ; but to be thus affected at the it 

right times, and on the right occasions, and towards 

the right persons, and with the right object, and in 

the right fashion, is the mean course and the best 

course, and these are characteristics of virtue. And 12 

in the same way our outward acts also admit of 

excess and deficiency, and the mean or due amount. 

Virtue, then, has to deal with feelings or passions 

and with outward acts, in which excess is wrong and 

deficiency also is blamed, but the mean amount is 

praised and is right--both of which are characteristics 
of virtue. 

Virtue, then, is a kind of moderation (_affr_q rtc)," la 
inasmuch as it aims at the mean or moderate amount 

Again, there are many ways of going wrong (for 14 

ex_il is infinite in nature, to use a Pythagorean figure, 

while good is finite), but only one way of going fight ; 

so that the one is easy and the other hard--easy to 

miss the mark and hard to hit. On this account also, 

then, excess and deficiency are characteristic of vice, 

hitting the mean is characteristic of virtue : 

"Goodness is simple,fll takesany shape,m 

_rlrtue, then, is a habit or trained faculty of choice, 15 

• l,_e_T_s,the abstract namefor the qualityj is quite untrans-
latable. 
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the characteristic of which lies in moderation or ob-

servance of the mean relatively to the persons con-

cerned, as determined by reason, _.e. by the reason 

by which the prudent man would determine it. 

And it is a moderation, firstly, inasmuch as it 

comes in the middle or mean between two vices, one 

on the side of excess, the o_ber on the side of defect; 

J_ and, secondly, inasmuch as, while these vices fall short 

of or exceed the due measure in feeling and in action, 

it finds and chooses the mean, middling, or moderate 
amount. 

17 Regarded in its essence, therefore, or according to 
the definition of its nature, virtue is a moderation 

or middle state, but viewed in its relation to what is 

best and right it is the extreme of perfection. 

is But it is not all actions nor all passions that admit 

of moderation; there are some whose very names 

imply badness, as malevolence, shamelessness, envy, 

and, among acts, adultery, theft, murder. These and 

all other like thin G are blamed as being bad in them-

selves, and not merely in their excess or deficiency. 

It is impossible therefore to go right in them; they 

are always wrong: rightness and wrongness in such 

things (e.g. in adultery) does not depend upon whether 

it is the right person and occasion and manner, but 

the mere doing of any one of them is wrong. 

t9 It would be equally absurd to look for modera-

tion or excess or deficiency in unjust cowardly or 

profligate conduct ; for then there would be modera-

tion in excess or deficiency, and excess in excess, and 

deficiency in deficiency. 

20 The fact is thai; just as there can-be no exee_ 
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or deficiency in temperance or courage because the 
mean or moderate amount5is, in a sense, an extreme, 
so in these kinds of conduct also there can be no 

moderation or excess or deficiency, but the acts are 

wrong however they be done. For, to put it gene-
rally, there cannot be moderation in excess or de-

ficiency, nor excess or deficiency in moderation. 
Tb...... t be 7. But it is not enough to make these general state- 1
lpplied t. 

_,,_-'*_,_ments [about virtue and vice]: we must go on and 

apply them to particulars [i.e. to the several virtues 

and vices]. For in reasoning about matters of conduct 
general statements are too vague,* and do not convey 
so much truth as particular propositions. It is with 

particulars that conduct is concerned: t our state-

ments, therefore, when applied to these particulars,

should be found to hold good. 

These particulars then [i.e. the several virtues and 
vices and the several acts and affections with which 

they deal], we will take from the following table. 

_¢loderation in the feelings of fear and confidence 

is courage: of those that exceed, he that exceeds 

in fearlessness has no name (as often happens), but 
he that exceeds in confidence is foolhardy, while he 
that exceeds in fear, but is deficient in confidence, is 

cowardly. 

• Or " cover more ground, but convey legs truth than particular 
propositions," if we read _otvJr¢pot with most manuscripts. 

% In a twofold sense : my conduct cannot be virtuous except by 
exhibiting the partionlar virtues of justice, temperance, etc. ; again, 
my conduct cannot be just except by being just in particular cases to 
particular persons. 

$ The Greek seems to imply that this is a generally accepted list,
but Aristotle repeatedly has to coin names : el. i_ff_, § ll, 
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s Moderation in respect of certain pleasures and 

also (though to a less extent) certain pains is 

temperance, while excess is profligacy. But defect-

iveness in the matter of these pleasures is hardly ever 

found, and so this sort of people also have as yet

received no name : let us put them down as "void of 

sensibility."

4 In the matter of giving and taking money, modera-

tion is liberality, excess and deficiency are prodigality 

and illiberality. But both vices exceed and fall short 

in giving and taking in contrary ways : the prodigal 

exceeds in spending, but falls short in taking ; while 

the illiberal man exceeds in taking, but falls short in 

spending. (For the present we are but giving an 

outline or summary, and aim at nothing more; we 

shall afterwards treat these points in greater detail.)

6 But, besides these, there are other dispositions in 

the matter of money : there is a moderation which is 

called magnificence (for the magnificent is not the 

same as the liberal man : the former deals with large 

sums, the latter with small), and an excess which is 

called bad taste or vulgarity, and a deficiency which 

is called meanness; and these vices differ from those 

which are opposed to liberality: how they differ will 

be explained later. 

7 With respect to honour and disgrace, there is a 
moderation which is high-mindedness, an excess which 

may be called vanity, and a deficiency which is little-
mindedness, 

e But just as we said that liberality is related to 

ma_o_ificence, differing only in that it deals with small 

s_lm.q,so here there is a virtue related to high-minded-
E 
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ness, and differing only in that it is concerned with 

small instead of great honours. A man may have a 

due desire for honour, and also more or less than 

a due desire: he that carries this desire to excess is 

called ambitious, he that has not enough of it is called 

unambitious, but he that has the due amount has no 

name. There are also no abstract names for the cha-

racters, except "ambition," corresponding to ambitious. 

And on this account those who occupy the extremes 

lay claim to the middle place. And in common 

parlance, too, the moderate man is sometimes called 

ambitious and sometimes unambitious, and some-

times the ambitious man is praised and sometimes 

the unambitious. Why this is we will explain 9 

afterwards; for the present we will follow out our 

plan and enumerate the other types of character. 

In the matter of anger also we find excess and 10 

deficiency and moderation. The characters themselves 

hardly have recognized names, but as the moderate 

man is here called gentle, we will call his character 

gentleness; of those who go into extremes, we may 
take the term wrathful for him who exceeds, with 

wrathfulness for the vice, and wrathless for him who 

is deficient, with wrathlessness for his character. 

Besides these, there are three kinds of moderation, 11 

bearing some resemblance to one another, and yet

different. They all have to do with intercourse in 

speech and action, but they differ in that one has to 

do with the truthfulness of _his intercourse, while the 

other two have to do with its pleasantness--one of 

the two with pleasantness in matters of amusement, 

the other with pleasantness in all the relations of 
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laid down is correct; we need further to know pre-

cisely what this right reason is, and what is the 
standard which it affords. 

4 " The virtues or excellcnces of the mind or soul, i_ 

will be remembered, we divided t into two classes, 
and called the one moral and the other intellectual. 

The moral excellences or virtues we have already

discussed in detail; let us now examine the other 

class, the intellectual excellences, after some prelimi-

nary remarks about the sou].
We said before that the soul consists of two 

parts, the rational and the irrational part. We will 

now make a similar division of the former, and will 

assume that there are two rational faculties : (1) that 

by which we know those things that depend on 

invariable principles, (2) that by which we know 

those things that are variable. For to generically

different objects must correspond generically different 

faculties, if, as we hold, it is in virtue of some kind 

of likeness or kinship with their objects that our 
faculties are able to know them. 

6 Let us call the former the scientific or demonstra_ 

• This really forms quite a fresh opening, independent of §§ 1-3 ; 

and it is one among many signs of the incomplete state in which 

this part of the treatise waB left, that these two openings of 

Book VI. were never fused together. The scheme of the treatise, as 

unfolded in Book I. (of. especially I. 7, 18; 13, 20), gives the 

intellectual virtues an independent place alongside of, or rather 

above, the moral virtues ; now that the latter have been disposed of 

it naturally remains to consider the former: this is the natural 

transition which we have in § 4. But besides this the dependence 

of the moral virtues npcn the intellectuml virtues makes an examina-

tion of the latter absolutely necessary to the completion of ghe 

theory of the former; thus we get the transition of §§ 1-_. 

t Su_a, L 13, 20. 
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tire, the latter the calculative or deliberative faculty.
For to deliberate is the same as to calculate, and no 

one deliberates about things that are invariable. One 

division then of the rational faculty may be fairly 

called the calculative faculty. 

Our problem, then, is to find what each of these 7 
faculties becomes in its full development, or in iS 

best state ; for that will be its excellence or virtue. 

But its excellence will bear direct reference to 

its proper function. 

r___yu,_o_ 2. Now, the faculties which guide us in action and 1
oJ lhe tntel. .

l__t.bot__ m the apprehension of truth are three : sense, reason," 
practw_e an_ 

_,_,,t_t_ and desire. 
_ :o attain 

t,,_ The first of these cannot originate action, as we 
see from the fact that brutes have sense but are 

incapable of action. 
If we take the other two we find two modes of 

reasoning, viz. A._rmation and negation [or assent 

and denial], and two corresponding modes of desire, 

viz. pursuit and avoidance [or attraction and re-

pulsion].

Now, moral virtue is a habit or formed faculty of 

choice or pUl)OSe, and purpose is desire following 

upon dehberation. 

It follows, then_ that ff the purpose is to be all it 

should be, both the calculation or reasoning must be 

true and the desire right, and that the very same 

things must be a_ented to by the former and pursued 

by the latter. 

This kind of reasoning, then, and this sor_ of trufll 

has to do with action. 

* wG_:sthe wordis usedheroin itswidestsense. 
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3 But speculative reasoning that has to do neither 

with action nor production is good or bad according 

as it is true or false simply : for the function of the 

intellect is always the apprehension of truth; but 

the function of the practical intellect is the appre-

hension of truth in a_'eement with right desire. 

4 Purpose, then, is the cause--not the final but the 

efficient cause or origin--of action, and the origin of 

purpose is desire and calculation of means; so that 

purpose necessarily implies on the one hand the 

faculty of reason and its exercise, and on the other 

hand a certain moral character or state of the desires ; 

for right action and the contrary kind of action are 

alike impossible without both reasoning and moral 
character. 

5 Mere reasoning, however, can never set anything 

going, but only reasoning about means to an end--

what may be called practical reasoning (which 

practical reasoning also regulates production; for in 

making anything you always have an ulterior object

in view--what you make is desh'ed not as an end in 

itself, but only as a means to, or a condition of, some-

thing else; but what you do is an end in itself, for 

well-doing or right action is the end, and this is the 

object of desire). 

Purpose, then, may be called either a reason that 

desires, or a desire that reasons; and this faculty of 

originating action constitutes a mail 

No past event can be purposed; e.g. no one 

purposes to have sacked Troy; for no one delibe-

rates about that which is past, but about that which 

is to come, and which is variable: but the past 
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virtue and fully developed virtue, and that the latter 

is impossible without prudence. 

On this account some people say that all the 3 

virtues are forms of prudence, and in particular 

Socrates held this view, being partly right in his 

inquiry and partly wreng--wrong in thinking that 

all the virtues are actually forms of prudence, but 

right in saying that they are impossible without 

prudence. 

This is corroborated by the fact that nowadays 

every one in defining virtue would, after specifying

its field, add that it is a formed faculty or habit in 

accordance with right reason, "right" meaning "'in 

accordance with prudence," 

Thus it seems that every one has a sort of inkling 

that a formed habit or character of this kind (i.e. in 

accordance with prudence) is virtue. 

Only a slight change is needed in this expression. 5 

Virtue is not simply a formed habit in azcordance 

_vith right reason, but a formed habit implying right 

remora" But right reason in these matters is prudence. 

So whereas Socrates held that the [moral] virtues 

are forms of reason (for he held that these are all 

modes of knowledge), we held that they imply reason. 

It is evident, then, from what has been said that it 6 

is impossible to be good in the full sense without 

prudence, or go be prudent without moral virtue. 

And in this way we can meet an objection which 

may be urged- "The virtues," it may be said, " are 

found apart from each other; a m_n who is strongly 

* _er_ _Prov : the agent must not only be guided by _ but 

by hie own reaeon_ not a_other'e. 
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eises his intellect upon matters of speculation, and so 
on with the rest. 

But pleasure completes the exercise of faculties, 
and therefore life, which men desire. 

Naturally, therefore, men desire pleasure too ; for 

each man finds in it the completion of his life, which 
is desirable. 

But whether we desire life for the sake of plea- 11 

sure, or pleasure for the sake of life, is a question

which we may dismiss for the present. Fpr__tt_two 

seem to be joined together, and not to admit of 

separation: without exercise of faculties there is no 

pleasure, and every such exercise is completed by 

pleasure. 

p_ 5. And from this it seems to follow that pleasures z
dttTer ac-

¢o_di,glo differ in kind, since specifically different things we
theactiv:tles 

r_,a,_&r_believe to be completed by specifically different things.
is tl_ good 
_,. For this seems to be the case with the products both 

of nature and of art, as animals and trees, paintings, 

sculptures, houses, and furniture. Similarly, then, 

we believe that exercises of faculty which differ in 

kind are completed by things different in kind. 
But the exercises of the intellectual faculties are +-

specifically different from the exercises of the senses, 
and the several kinds of each from one another; 

therefore the pleasures which complete them are also 
different. 

The same conclusion would seem to follow from 

the close connection that exists between each pleasure 

and the exercise of faculty which it completes. For 

the exercise is increased by its proper pleasure; e.g. 

people are more likely to understand any matter, and 
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to go to the bottom of it, if the exercise is pleasant to 

them. Thus, those who delight in geometry ,become 

geometricians, and lmderstand all the propositions

better than others; and similarly, those who are fond 

of music, or of architecture, or of anything else, mako 

progress in that kind of work, because they delight in 
it. The pleasures, then, help to increase the exercise; 

but thatwhich helpsto'increaseitmust be closely 

connectedwith it:but when thingsarespecifically 

different from one another, the things that are closely 

connected with them must also be specifically different. 

a The same conclusion follows perhaps still more 

clearly from the fact that the exercise of one faculty 

is impeded by the pleasure proper to another; e.g. 

a lover of the flute is unable to attend to an argu-

ment if he hears a man playing, since he takes more 
delight in flute-playing than in his present business; 

the pleasure of the flute-player, therefore, hinders 
the exercise of the reason. 

4 The same result follows in other cases, too, when-

ever a man is exercising his faculties on two things 

at a tame ; the pleasanter business thwarts the other, 

and, if the difference in pleasantness be great, thwarts 

it more and more, even to the extent of suppressing 

it altogether. Thus, when anything gives us intense 

delight, we cannot do anything else at all, and when 

we do a second thing, we do not ve.ry much ears about 

the first; and so people who eat sweetmeats in the 
theatre do this most of all when the actors are bad. 

Since its proper pleasure heightens the exercise 

of a faculty, making it both more prolonged and 

better, while pleasure from another source spoils it, 
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it iS evident that there is a grea_ difference between 

these two pleasures. Indeed, pleasure from another 

source has almost the same effect as pain from the 

activity i_selfi For the exercise of a faculty is spoilt 

by pain arising from it; as happens, for instance, 

when a man finds it disagreeable and painful to write 

or to calculate; for he stops writing in the one 

case and calculating in the other, since the exer-

vise is painfu£ The exercise of a faculty, then, is 

affected in opposite ways by its proper pleasure and its 

proper pain; and by "proper" I mean that which is 

occasioned by the exercise itself. But pleasure from 

another source, we have already said, has almost the 

same effect as its proper pain ; i.e. it interferes with the 

exercise of the faculty, though not to the same extent. 

Again, as the exercises of our faculties differ in 6 

goodness and badness, and some are to be desired and 

some to be shunned, while some are indifferent, so do 

the several pleasures differ; for each exercise has its 

proper pleasure. The pleasure which is proper to a 

good activity, then, is good, and that which is proper 

to one that is not good is bad : for the desire of noble 

things is laudable, and the desire of base things is 

blamable; but the pleasures which accompany the 

exercises of our faculties belong to them even mere 

than the desires do, sinee the latter are distinct both in 

time and in nature, while the former are almost coin-

cident in time, and so hard to distinguish from them 
that it is a matter of debate whether the exercise be 

not identical with the pleasure. 

It seems, however, that the pleasure is not the 7 

same as the act of thinking or of feeling; that is ira-
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possible: but the fact that the two are inseparable 

makes 6ome people fancy that they are identical. 

As, then, the exercises of the faculties vary, so do 

their respective pleasures. Sight is purer than touch, 

hearing and smell than taste" : there is a correspond-

ing difference, therefore, between their pleasures ; and 

the pleasures of the intellect are purer than these 

pleasures of sense, and some of each kind are purer
than others. 

s Each kind of being, again, seems to have its 

proper pleasure, as it has its proper function,--viz, the 

pleasure which accompanies the exercise of its faculties 

or the re_liT_tion of its nature. And a separate con-
sideration of the several kinds of animals will confirm 

this : the pleasures of a horse, a dog, and a man are 

all different--as Heraclitus says, a donkey would 

prefer hay to gold; for there is more pleasure in 

tbdder than in gold to a donkey.

The pleasures of specifically different beings, then, 

are specifically different; and we might naturally 

suppose that there would be no specific difference 

between the pleasures of beings of the same species.

9 And yet there is no small difference, in the pleasures 

of men at least: what pleases this man pains that; 

what is grievous and hateful to one is pleasant and 
lovable to another. This occurs in the case of sweet 

Sight andtouch are classedtogether on the one hand, and 
hearing,smell,and taste onthe ether, because,whilethe announce-
mentsof all the senses are, in the first instance,of secen_ary 
qualities(colours,somads,etc.), it is mainlyfromthe announce-
ments of sight and touchthat we advance to the knowledgeof 
the mathematicalpropertiesor primaryqualities(numberfi_gu_, 
motion,etc.). 
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Anachars_s says, seems to be right ; for amusement 
is a sort of recreation, and we need recreation because 

we are unable to work continuously.

Recreation, then, cannot be the end ; for it is taken 
as a means _ the exercise of our faculties. 

Again, the happy life is thought to be that which 

exhibits virtue; and such a life must be serious and 

cannot consist in amusemen& 

v Again, it is held that things of serious import-

ance" are better than laughable and amusing things, 

and that the better the organ or the man, the more 

important is the function; but we have already said 
that the function or exercise of that which is better 

is higher andmore conducive to happiness. 

s Again, the enjoyment of bodily pleasures is 

within the reach of anybody, of a slave no less than 

the best of men; but no one supposes that a slave 

can participate in happiness, seeing that he cannot 

participate in the proper life of man. For indeed 

happiness does not consist in pastimes of this sort, but 

in the exercise of virtue, as we have already said. 

1 7. But if happiness be the exercise of virtue, it is era,
l, 8F/eculati,_

reasonable to suppose that it will be the exercise oi_,:t,o,_. 

the highest virtue; and that will be the virtue or u_J,_t...... 

excellence of the best part of us. 

Now, that part or facttlty_call it reason or what 

you will--which seems naturally to rule and tak_ 

the lead, and to apprehend things noble and dlvine---_ 

"r& o_'ou_a2g. It; iB impossible t;o convey in a I_ranslatlon t;ho 

play upon the words ¢_ov_ and _tou_o2o_: e_rov_¢/is earnestaess; 

_o_aTos usually = good: here, heweverp ¢nrou_¢;os carries both 

senses, earnest or sorloa$, and good. 

g 
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whether it be itself divine, or only the divinest part 

of us--is the faculty the exercise of which, in its 

proper excellence, will be perfect happiness.

That this consists in speculation or contemplation 

we have already sai& 

This conclusion would seem to agree both with 2 
what we have said above, and with known truths. 

This exercise of faculty must be the highest pos-

sible; for the reason is the highest of our faculties, 

and of all knowable things those that reason deals 

with are the highest.

Again, it is the most continuous; for speculation 

can be carried on more continuously than any kind 
of action whatsoever. 

We _ink too that pleasure ought to be one of the a 

ingredients of happiness ; but of all virtuous exercises 

it is allowed that the pleasantest is the exercise of 

wisdom." At least philosophy t is thought to have 

pleasures that are admirable in purity and stead-

fastness; and it is reasonable to suppose that the 

time passes more pleasantly with those who possess, 

than with those who are seeking knowledge.

Again, what is called serf-sufficiency will be most 4 

of all found in the speculative life. The necessaries 

of life, indeed, are needed by the wise man as well 

as by the just man and the rest; but, when these 

have been provided in due quantity, the just man 

further needs persons towards whom, and along with 

whom, he may act justly ; and so does the temperate 

and the courageous man and the rest; while the 

• _ thecontemplationKc,,r._r_,as_l_ JJ,_F_,_, of absolutetrat]_
'_Thesearchforthis truth. 
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wise man is able to speculate even by himself, and 
the wiser he is the more is he able to do this. He 

could speculat_ better, we may confess, if he had 

others to help him, but nevertheless he is more self-

sufficient than anybody else. 

5 Again, it would seem that this llfe alone is desired 

solely for its own sake ; for it yields no result beyond

the contemplation, but from the practical activities we 

get something more or less besides action. 

6 Again, happiness is thought to imply leisure; for 
we toil in order that we may have leisure, as we 

make war in order that we may enjoy peace. Now, 

the practical virtues are exercised either in politics 

or in war; but these do not seem to be leisurely 

occupations :-

War, indeed, seems to be quite the reverse of 

leisurely; for no one chooses to fight for fighting's 
sake, or arranges a war for that purpose: he would 

be deemed a bloodthirsty villain who should set 

friends at enmity in order that battles and slaughter 

might ensue. 

But the politician's life also is not a leisurely 

occupation, and, beside the practice of politics i_self, 

it brings power and honours, or at least happiness, to 
himself and his fellow-citizens, which is something 

different from politics ; for we [who are asking what 

happiness is] also ask what polities is, evidently

implying that ig is something different from happi-
lless. 

7 If, then, the life of the statesman and the soldier, 

though they surpass all other virtuous exercises in 

nobility and grandeur, are not leisurely occupations, 
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and aim at some ulterior end, and are not desired 

merely for themselves, but the exercise of the reason 

seems to be superior in seriousness (since it contem-

plates truth), and to aim at no end beside itself, 

and to have its proper pleasure (which also helps to 

increase the exercise), and further to be self-sufficient, -

and leisurely, and inexhaustible (as far as anyt,hing 

human can be), and to have all the other charac-

teristics that are ascribed to happiness, it follows that 

the exercise of reason will be the complete happi-

ness of man, i.e. when a complete term of days is 

added; for nothing incomplete can be admitted into 

our idea of happiness.
But a life which realized this idea would be s 

something more than human; for it would not be 

the expression of man's nature, but of some divine 
element in that nature--the exercise of which is 

as far superior to the exercise of the other kind 

of virtue [i.e. practical or moral virtue], as this 

divine element is superior to our compound human 
nature. _ 

If then reason be divine as compared with man, 
the life which consists in the exercise of reason will 

also be divine in comparison with human life. Never-

theless, instead of listening to those who advise us as 

men and mortals not to lift our thoughts above what 

is human and mortal, we ought rather, as far as pos-

sible, to put off our mortality and make every effort 

to live in the exercise of the highest of our faculties ;

for though it be but a small part of us, yet in power 

and value it far surpasses all the rest. 

* _.e.our natureas moral agents,as compoundsof reasonand
desire. 
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And indeed this par_ would even seem to constitute 

our true self, since it is the sovereign and the better 

part. I_ would be strange, then, ff a man were to 

prefer the life of something else to the life of his true 
self. 

Again, we may apply here what we said above--

for every being that is best and pleasantest which 

is naturally proper to it. Since, then, it is the reason 

that in the truest sense is the man, the life that 

consists in the exercise of the reason is the best and 

pleasantest for man--and therefore the happiesk
8. The life that consists in the exercise of the o/t_pr_

t_cal, life a_ 

other kind of virtue is happy in a secondary sense' _ ......._ a bno_r 

for the manifestations of moral virtue are emphati ........ ,_ o]the _'elat ion 

tally human [not divine]. Justice, I mean, and ut,_tp'"Pr_s._wO. 

courage, and the other moral virtues are displayed in Jar_i_y, l.... _ec,dcd. 

our relations towards one another by the observance, 

in every ease, of wl_t is due in contracts and ser-

vices, and all sorts of outward acts, as well as in our 

inward feelings. And all these seem to be emphati-

cally human affairs. 

Again, moral virtue seems, in some points, to be 

actually a result of physical constitution, and in many 

points to be closely connected with the passions. 

Again, prudence is inseparably joined to moral 

virtue, and moral virtue to prudence, since the moral 

virtues detsminO the principles of prudence, * while 

prudence determines what is right in morals. 

But the moral virtues, being bound up with the 

• i.e. the principles of morals cannot be proved, but are accapbed 

without proof by the maa whoso desires are properly tmined. Cf. 

Jupra_ I. 4, 6. 
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