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THE NICOMACHEAN ETHICS OF
ARISTOTLE.

BOOK I
THE END.

1. EvERY art and every kind of inquiry, and like- m a2 scdoa

man seelg

wise every act and purpose, seems to aim at some s goud
good: and so it has been well said that the good is means.
that at which -everything aims.

But a difference is observable among these aims or
ends. What is aimed at is sometimes the exzercise of
o facully, sometimes a certain result beyond that
exercise. And where there is an end beyond the aet,
there the result is better than the exercise of the
faculty.

Now since there are many kinds of actions and
many arts and sciences, it follows that there are many
ends also; ¢g. health is the end of medicire,. ships
of shipbuilding, victory of the art of war, and wealth
of economy.

But when several of these are subordinated to

B
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2 KICOMACHEAN ETHICS OF ARISTOTLE. [Be. I,

some one art or science,—as the making of bridles and
other trappings to the art of horsemanship, and this
in turn, along with all else that the soldier does, to the
art of war, and so on,*—then the end of the master-art
is always more desired than the ends of the subordinate
arts, since these are pursued for its sake. And this is
equally true whether the end in view be the mere
exercise of a faculty or something beyond that, as in
the above instances.

o 2, If then in what we do there be some end which

o i .o we wish for on its own account, choosing all the others

wur selpect €5
hscinee 88 Means to this, but not every end without exception

148 science

¥R a9 a means to something else (for so we should go on
ad infinitum, and desire would be left void and
objectless),—this evidently will be the good or the
best of all things. And surely from a practieal point
of view it much concerns us to know this good; for
then, like archers shooting at a definite mark, we shall
be more likely to attain what we want,

If this be so, we must try to indicate roughly what
it is, and first of all to which of the arts or sciences it
belongs.

It would seem to belong to the supreme art or
science, that one which most of all deserves the name
of master-art or master-science.

Now Politics t seems to answer to this description,

* Reading by nerdy 8L

t To Aristotle Folitics is & much wider term than to ws; it
covers the whole field of humen lLife, since man is essentially social
(7 6); it has to determine (1} what is the good P—ihe yuestion of
this treatiss (§ B)—and (£} what cau law do to promote this good ?—
the question of the sequel, which is specially eslled  The Pelitica:"”
o X0,
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1, 53, 4] THE EXND. 3

& For it preseribes which of the sciences a state needs,
and which each man shall study, and up te what
point; and to it we see subordinated even the highest
arts, such as economy, rhetoric, and the art of war.

7 Since then it makes use of the other practical
sciences, and sinee it further ordains what men are
to do and from what to refrain, its end must include
the ends of the others, and must be the proper good of
man,

8  Forthough this good is the same for the individual
and the state, yet the good of the state seems a grander
and more perfect thing both to attain and to secure;
and glad as one would be to do this service for a
single individual, to do it for a people and for a
number of states is nobler and more divine.

1 8. We must be content if we can attain to so much seartnew
. . . LT
precision in our statement as the subject before us mited ey

admits of ; for the same degree of accuracy is no more g%%:eé”
to be expected in all kinds of reasoning than in all whe neats’
kinds of handicraft, ing.

2 Now the things that are noble and just (with which
Politics deals) are so various and so unccrtain, that
some think these are merely conventional and not
natural distinetions.

8  There is 2 similar uncertainty also about what is
good, becanse good things often do people harm : men
have before now been ruined by wealth, and have
lost their lives through ecurage.

+  Our subject, then, and our data being of this

* {¢. covers » part of the ground only : eee preceding note.
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nature, we must be content if we can indieate the
truth roughly and in ocutline, and if, in dealing with
matters that are not amenable to immutable laws, and
reagoning from premises that are but probable, we
can arrive at probable conelusions.®

The reader, on his part, should take each of my
staternents in the same spirit; for it is the mark of
an edueated man to require, in Eémuy,

jiist so much exactness as the subject admits ta of : it is

“qually absurd to accepl_probable reasoning from a
mathematician, and to demand seientific | pi‘bof from an
orator,

But each man ean form a judgment about what he
knows, and is called “a good judge ” of that—of any
special matter when he has received a special educa-
tion therein, “a good judge ” {without any qualifying
epithet) when he has received a universal education.
And hence a young man is not qualified to be a
student of Polities; for he lacks expericnce of the
affairs of life, which form the data and the subject-
matter of Politics.

Further, since he is apt to be swayed by his
feelings, he will derive no benefit from a study whose
aim Is not speculative but practical.

But in this respect young in character counts the
game as young in yvears; for the young man's dis-
qualification is not a matter of time, but is due to the
faect that feeling rules his life and direets all his
desires. Men of this character turn the knowledge

* The expreszion a d5 éml Th oAl covera both (1) what is gene-
mally thongh nut mniversally trne, and (2) what is probable though
oot certamn,

-3



8,54, 4] THE END. b

they get to no account in practice, a3 we see with
those we call incontinent ; but those who direct their
desires and actions by reason will gain much profit
from the knowledge of these matters.

1 4 Since—to resume-—all knowledge and all pur- Jemogree
pose aims at some good, what is this which we say ;{ﬁgﬁ:tﬁ-
is the aim of Politics; or, in other words, what is the twhat tus
highest of all realizable goods ?

2 Astoits name, I suppose nearly all men are agreed ;
for the masses and the men of culture alike declarc
that it is happiness, and hold that te “live well” or
to “do well ” is the same as to be “ happy.”

But they differ as to what this happiness is, and
the masses do not give the same account of it as the
philosophers.

3  The former take it to be something palpable and
plain, as pleasure or wealth or fame; one man holds
it to be this, and another that, and often the same
man i3 of different minds at different times,—after
sickuess it iz health, and in poverty it is wealth;
while when they are impressed with the consciousness
of their ignorance, they admire most those who say
grand things that are above their comprehension.

Some philosophers, on the other hand, have thought
that, beside these several good things, there is an
“absclute” good which is the cause of their gondness.

4+ Ag it would hardly be worth while to review all
the opinions that have been held, we will confine our-
selves to those which are most popular, or which seem
to have some foundation in reason.
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more to the question, what this good can be of whieh the fnat ens,
we are in search. R A

It seems to be different in different kinds of action
and in different arts—one thing in medicine and
another in war, and so on. What then is the good in
each of these cases 7 Surely that for the sake of which
all else is done. Amnd that in medicine is health, in
war is victory, in building is a house,—a different thing
in each different case, but always, in whatever we do
and in whatever we choose, tle end. For it is always
for the sake of the end that all else is done,

If then there be one end of all that man docs, this
end will be the realizable good,—or these ends, if
there he more than one,

By this generalization our argument is brought
to the same point as before.* This point we must
try to explain more clearly.

We see that there ars many ends. But some of
these are chosen only as means, as wealth, flutes, and
the whole elass of instruments, And so it is plain that
not all ends are final.

But the best of all things must, we conceive, be
something final.

If then there be only one final end, this will be
what ‘we are seeking,—or if there be more than one,
then the most final of them.

Now that which is pursued as an end in itself is
more final than that which is pursued as means to
something else, and that which is never chosen as
means than that which is chosen both as an end in
itself and as means, and that is strictly final which

* 2, 1. Bee Btewart,
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is always chosen as an end in itself and never aa
means,

Happiness seems more than anything else to answer
1o this description : for we always choose it for itself,
and never for the sake of something else ; while honour
snd pleasure and reason, and all virtue or excellence,
we choose partly indeed for themselves (for, apart from
any result, we should choose each of them), but partly
also for the sake of happiness, supposing that they will
help to make ushappy. But no one chooses happiness
for the sake of these things, or as a means to anything
else at all

We seem to be led to the same eonclusion when we
start from the notion of seli-sufficiency.

The final good is thought to be self-sufficing [or
all-sufficing). In applying this term we do not regard
a man as an mndividual leading a solitary life, but we
also take account of parents, children, wife, and, in
short, friends and fellow-citizens generally, since man
is naturally a social being. Some limit must indeed
be aet to this; for if you go on to parents and descend-
ants and friends of friends, you will never come to a
stop. But this we will consider further on: for the
present we will take self-sufficing to mean what by
itself makes life desirable and in want of nothing
And bappiness is belicved to answer to this deserip-
tion.

And further, happiness is believed to be the most
desirable thing in the worid, and that not merely as
one among other good things: if it were merely one
among other good things [so that other things could
be added to it], it is plain that the addition of the least
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of other goods must make it more desirable; for the
addition becomes a surplus of good, and of two goods
the greater is always more desirable.

Thus it seems that happiness is somethinr final
and self-sufficing, and is the end of all that man

does.
9 But perhaps the reader thinks that though no one 2 fnd it we

will dispute the statement that happiness is the best mant
thing in the world, yet a still more precise definition Jundin
of it is needed.

10 This will best be gained, I think, by asking, What
is the function of man ? For as the goodness and the
execllence of a piper or a sculptor, or the practiser of
any art, and generally of those who have any funetion
or business to do, lies in that funetion, so man’s good
would seem to lie in his funetion, if he has one.

1 But can we suppose that, while a carpenter and a
eobbler has a funetion and a business of his own, man
has no business and no function assigned him by
nature 7 Nay, surely as his several members, eye and
hand and foot, plainly have each his own function,
8o we must suppose that man also has some function
over and above all these.

13 ‘What then is it?

Life evidently he haw in common even with the
plants, but we want that which is peculiar 10 him.
We must exclude, therefore, the life of mere nutrition
and growth.

Next to this comes the life of sense; but this too
he plainly shares with horses and cattle and ail kinds
of animals.

13 There remains then the life whereby he acts—the
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life of his rational nature® with its two sides or
divisions, one rational as obeying reason, the other
rational as huving and exercising reason.

But as this expression is ambiguous,+ we must be
understood to mean thereby the life that consists in
the exercise of the faculties; for this seems to be more
properly entitled to the name,

The funetion of man, then, is exercise of his vital
faculties [or soul] on one side in obedience to reason,
and on the other side with reason,

But what is called the function of a man of any
profession and the function of a man who is good
in that profession are generically the same, e.g. of a
harper and of a good harper; and this holds in all
cases without exception, enly that in the case of the
latter his superior excellence at his work is added ; for
we say a harper's function is to harp, and a good
harper's to harp well

(Man’s funetion then being, as we say, a kind of
life—that is to say, exercise of his faculties and
action of various kinds with reason—the good man’s
function is to do this well and beautifully [or nobly].
But the funection of anything is done well when it
is dome in accordance with the proper excellence of
that thing.)}

® wposerich Tts Tob Adyor Exovros. Aristotle frequently uses the
terms spafss, xpanrds, Tpaxrids in this wide pense, covering all that
man does, £.e. 81} that part of man's life that is within the control
of his will, or that is conscionaly directed to an end, including there-
fore spaculation as well as action,

+ For it might mean either the more possessicn of the wital
faculties, or their exercise,

1 This paragraph seems to be s repetition (I would rather eay
a ro-writing} of the previons paragraph. Bee note on YIL 3, 2.

15
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If this be so the result is that the good of man is Houtting
exercise of s faculties in accordance with excellence app news.
or virtue, or, if there be more than one, in accordance
with the best and most complete virtue.®

16 But there must also be a full term of years for
this exercise;t for one swallow or one fine day does
not make a spring, nor does one day or any small

space of time make a blessed or happy man.

> £l ¥

® This " pant and moet complete exvellence cor virtue™ is the
trained facnlty for philosophic speculation, and the contemplative life
is man's highest happiness. Cf. X. 7, L

009, 1.
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15 But nevertheless happiness plainly requires ex-
ternal goods too, a8 we said ; for it is impossible, or
at least not easy, to act nobly without some furniture
of fortune. There are many things that can only be
done through instruments, so to speak, such as friends

16 and wealth and political influence : and there are some
things whose absence takes the bloom off our happi-
ness, ag good birth, the blessing of children, personal
heauty ; for 2 man is not very likely to be bappy if
he is very ugly in person, or of low birth, or alone in
the world, or childless, and perhaps still less if he has
worthless children or friends, or has lost good ones
that he had.

17 - -
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13. Since happiness iz an exercize of the wvital
faculties in accordance with perfect virtue or exeel-
lence, we will now inquire about virtue or excellence ;
for this will probably help us in our inguiry abeut
happiness.

And indeed the true statesman seems to be espe-
cially concerned with virtue, for he wishes to make
the citizens good and obedient to the laws. Of this
we have an example in the Cretan and the Lacedze-
monian lawgivers, and any others who have resemblad
them. But if the inquiry belongs to Politics or the
science of the state, it is plain that it will be in ac-
cordance with our original purpose to pursue it.

The virtne or excellence that we are to consider is,
of course, the excellence of man ; for it is the good of
man and the happiness of man that we started to
seek. And by the excellence of man I mean exeel-
lence not of body, but of soul; for happiness we take
to be an activity of the soul

If this be so, then 1t 13 evident that the statesman
must have some knowledge of the soul, just as the
man who is to heal the eye or the whole body must
have some knowledge of them, and that the more in
proportion as the science of the state is higher and
better than medicine. But all educated physicians
take much pains to know about the body.

As ptatesmen [or students of Politics), then, we

5
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must inquire into the nature of the soul, but in so
doing we must keep our special purpose in view and
go only so far as that requires ; for to go into minuter
detail would be too laborious for the present under-
taking.

Now, there are certain doctrines about the soul
which are stated elsewhere with sufficient precision,
and these we will adopt.

Two parts of the soul are distinguished, an irra-
ticnal and a rational part.

Whether these are separated as are the parts of the
body or any divisible thing, or whether they are only
distinguishable in thought but in fact inseparable, like
conecave and convex in the circumference of a cirele,
makes no difference for our present purpose.

Of the irrational part, again, one division seems to
be common to all things that live, and to be possessed
by plants—I mean that which ecauses nutrition and
growth ; for we must assume that all things that take
nourishment have & faculty of this kind, even when
they are embryos, and have the same faculty when
they are full grown; at least, thig is more reasonable
than to suppose that they then have a different one.

The excellence of this faculty, then, is plainly one
that man shares with other beings, and not specifically
human.
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However, we need not pursue this further, ana may 14
dismiss the nutritive principle, since it has no place in
the excellence of man.

But there seems to be another vital principle that 15
is irrational, and vet in some way partakes of reason.
In the case of the continent and of the incontinent
man alike we praise the reason or the rational part,
for it exhorts them rightly and urges them to do what
is best; but there is plainly present in them another
principle besides the rational one, which fights and
struggles against the reason. For just as a paralyzed 18
limb, when you will to move it to the right, moves on
the contrary to the left, so is it with the soul; the in-
continent man’s impulzes run counter to his reason.
Only whereas we see the refractory member in the case
of the body, we do not see it in the case of the soul
But we must nevertheless, T think, held that in the
soul too there is something beside the reason, which
opposes and runs counter to it (though in what sense
it is distinct from the reason does not matter here).

It seems, however, to partake of reason also,as we 17
sald : at least, in the continent man it submits to the
reason ; while in the temperate and eourageous man
we may say it is still more obedient; for in him it is
sltogether in harruony with the reason.

The irrational part, then, it appears, is twofold. 1s
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There is the vegetative faculty, whieh has no share
of reason ; and the faculty of appetite or of desire in
general, which in & manner partakes of reason or is
ratiopal as listening to reason and submitting to its
sway,—rational in the sense in which we speak of
rational obedience to father or friends, not in the
sense in which we speak of rational apprehension of
mathematical truths. But al! advice and all rebuke
and exhortation testify that the irrational part is in
some way amenable to reason.

If then we like to say that this part, too, has a
share of reason, the rational part also will have two
divisions: one rational in the strict sense as possessing
reason in itself, the other rational as listening to reason
as a man listens to his father,

Now, on this division of the faculties is based the
division of execellence; for we speak of intellectual
excellences and of moral excellences; wisdom and
understanding and prudence we call intellectual,
liberality and temperance we call moral virtues or
excellences.  When we are speaking of a man’s moral
character we do not say that he is wise or intclligent,
but that he is gentle or temperate. But we praise
the wise man, too, for his habit of mind or trained
faculty ; and a habit or trained faculty that 1s praise-
worthy is what we call an excellence or virtue.



BOOK 1II.

MORAL VIRIUE.

orat virtee 1. EXCELLENCE, then, being of these two kinds, in- 1

fﬁﬁ"&;’: tellectual and mora.l(intellectua.l excellence owes its

torraprd: birth and growth mainly to instruction, and so re-

s quires time and experience, while moral excellence
is the result of habit or eustom (:foc), and has accord-
ingly in our language received a name formed by a
slight change from Eﬂog.’)

From this it is plain that none of the moral excel- 2
lences or virtues is implanted in us by nature; for
that which is by nature cannot be altered by training.
For instance, 8 stone naturally tends to fall down-
wards, and you conld not train it to rise upwards,
though you tried to do so by throwing it up ten
thousand times, nor could you train fire to move
downwards, nor accustom anything which naturally
behaves in one way to behave in any other way.

The virtues} then, come neither by nature nor 3

¢ {Bos, custom ; 8o, character ; 48:ch &pers, mornl excelience : we
have no similar sequence, but the Latin mos, morss, from which
“ morality ¥ comes, oovers both #fes and #fos.

1 It ia with the moral virtnes that this and the threa following
books nre exclmsively conoermed, the discussion of the intellectual
virtues being poatponed to Book VI. dperal is ofter used in theee
baoks, without any epithet, for * moral virtues,” and perbaps in o
naed here. .
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against nature, but nature gives the capacity for
acquiring them, and this is developed by training,
Again, where we do things by nature we get the
power first, and put this power forth in act afterwards:
as we plainly sce in the case of the senses; for it is
not by constantly seeing and hearing that we aequire
those faculties, but, on the contrary, we had the power
first and then used if, instead of aequiring the power
by the use. But the virtues we acquire by doing the
acts, as is the caso with the arts too. We learn an art
by doing that which we wish to do when we have
learned it; we become builders by building, and
harpers by harping.” And so by doing just acts we
become just, and by doing acts of temperance and
courage we become ternperate and courageous)
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1 6. Wa have thus found the genus to which virtue 4 g,
belongs; but we want to know, not only that it is a St o,
trained faculty, but also what species of frained faculty =+

it is.
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We may safely assert that the virtue or excellence
of a thing causes that thing both to be itself in good
condition and to perform its function well. The ex-
cellence of the eye, for instance, makes both the eye
and its work good; for it is by the exeellence of the
eye that we see well. So the proper excellence of the
liorse makes a horse what he should be, and makes
him good at running, and earrying his rider, and
standing a charge.

If, then, this holds good in all cases, the proper :
excellence or virtue of man will be the hahit or trained
faeculty that makes a man good and makes him per-
form his function weil.

How this is to be done we have already said, but
we may exhibit the same conclusion in ancther way,
by inquiring what the nature of this virtue is,

Now, if we have any quantity, whether continuous
or diserete,® it 1s possible to take either a larger [or
too large], or a smaller [or too small], or an equal [or
fair] amount, and that either absolutely or relatively
t0 our own needs.

By an equal or fair amount I understand a mean
amount, or one that lies between execess and deficiency.

By the absolute mean, or mean relatively to the
thing itself, I understand that which is equidistant
from both extremes, and this 18 ons and the same

for all.
By the mean relatively to us I understand that

® A line (ur & generoma emotion) ia a ‘' continuons quantity ;™
you can part it where you plenss: a roulemn of Bovereigns is a
¢ discrete quantity,” meade vp of definite parts, and primarily
separable into them.
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which is neither top much nor too little for us; and
this i3 not one and the same for all

&  For instance, if ten be larger [or too large] and
two be smaller [or too small], if we take six we fake
the mean rclatively to the thing itself [or the
arithmetical mean]; for it exeeeds one extreme by
the same amount by which it is exceeded by the other

7 extreme: and this is the mean in arithmetical pro-
portion,

But the mean relatively to us cannot be found in

this way. If ten pounds of food is too much for a
given man to eat, and two pounds too little, it does
not follow that the trainer will urder him six pounds:
for that also may perhaps be too much for the man in
question, or too little; too little for Milo, too wmuch
for the beginner. The same holds true in running
and wrestling.

8 And 50 we may say gencrally that a master in any

art avoids what is too much and what is teo littly,

and seeks for the mean and chooses it—not the

absclute but the relative mean.
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Virtue, then, is a habit or trained faculty of choice, 15

® pecérys, the abatract name for the guality, ig quite uairans-
latable.
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the characteristic of which lies in moderation or ob-
servance of the mean relatively to the persons eon-
cerned, as determined by reason, 7.e. by the reason
by which the prudent man would determine it.
And it is a moderation, firstly, inasmuch as it
comes in the middle or mean between two viees, one
on the side of excess, the other on the side of defect;
and, secondly, inaswuch as, while these vices fall short
of or exceed the due measure in feeling and in action,
1t finds and chooses the mean, middling, or moderate
amount.

Regarded in its essence, therefore, or according to
the definition of its pature, virtue is a moderation
or middle state, but viewed in its relation to what is
best and right it is the extreme of perfection.

But it is not all actions nor all passions that admit
of moderation; there are some whose very names
imply badness, as malevolence, shamelessness, envy,
and, among acts, adultery, theft, murder. These and
all other like things are blamed as being bad in them-
selves, and mot merely in their excess or deficiency.
It is impossible therefore to go right in them; they
are always wrong: rightness and wrongmess in such
things {¢.g. in adultery) does not depend upon whether
it is the right person and oecasion and manner, but
the mere doing of any one of them ia wrong.

It would be equally absurd to look for modera-
tion or excess or deficiency in unjust cowardly or
profligate conduct ; for then there would be modera-
tion in excess or deficiency, and excess in excess, and
deficiency in deficiency.

The fact is that just as there cam be no excess
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or deficiency in temperance or courase because the
mean or moderate amount iz, in & sense, an extreme,
80 in these kinds of conduct also there can be no
moderation or excess or defieiency, but the acts are
wrong however they be done. For, to put it gene-
rally, there cannot be moderation in excess or de-
ficiency, nor excess or deficiency in moderation.

7. But it is not enough to make these general state-
ments [about virtue and vice]: we must go on and
apply them to particulars [ie. to the several virtues
and vices]. For in reasoning about matters of conduet
freneral statements are too vague,* and do not convey
go rouch truth as partieular propositions, Tt is with
particulars that conduct is concerned:f our state-
ments, therefore, when applied to these particulars,
should he found to hold good,

These particulars then |i.e. the several virtues and
vices and the several acts and affections with which
they deal], we will take from the following table.{

Moderation in the feelings of fear and confidence
is courage: of those that exceed, he that exceeds
in fearlessness has no name {as often happens), but
he that excecds in confidence is foolhardy, while he
that exceeds in fear, but 18 deficicnt in confidence, is
cowardly.

* Or " cover more pround, but convey less trutk than particular
propositions,” if we read sewwdrepor with most manunscripts.

+ In a twofold eense: mwy conduet cannot be virtuous except by
exhibiting the perticolar virtnes of justice, temperance, ete. ; agair,
my condoct cannot be just except by being juet in particnlar cagee to

particular persons.
1 The Greek seems to imply that thisis a generally accepted list,

bat Aristotle repestedly has to coin names: &f. infre, § 11.
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3 Moderation in respect of certain pleasures and
also (though to a less extent) certain pains is
temperance, while excess is profligacy. But defect-
iveness in the matter of these pleasures is hardly ever
found, and so this sort of people also have as yet
received no name : let us put them down as “ void of
sensibility.”

4 In the matter of giving and taking money, modera-
tion is liberality, excess and deficiency are prodigality
and illiberality. But both vices exceed and fall short
in giving and taking in contrary ways: the prodigal
exceeds in spending, but falls short in taking ; while
the illiberal man exceeds in taking, but falls short in

6 But, besides these, there are other dispositions in
the matter of money : there is a moderation which is
called magnificence (for the magnificent is not the
same as the liberal man: the former deals with large
sums, the latter with small), and an excess which is
called bad taste or vulgarity, and a deficiency which
is called meanness; and these vices differ from those
which are opposed to liberality : how they differ will
be explained later.

7 With respect to homour and disgrace, there is a
moderation which is high-mindedness, an exeess which
may be called vanity, and a deficiency which is little-
mindedness.

8 But just a8 we said that Liberality is related to
magnificence, differing only in that it deals with small
gums, 50 here there is a virtue related to high-minded-

E
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ness, and differing only in that it is concerned with
small instead of great honours. A man may have a
due desire for honour, and also more or less than
& due desire: he that carries this desire to excess is
called ambitious, he that has not enough of it is called
unsmbitious, but he that has the due amount has no
name. There are also no abstract names for the cha-
racters, except “ambition,” corresponding to ambitious.
And on this account those who oceupy the extremes
lay claim to the middle place. And in common
parlanee, too, the moderate man is sometimes called
ambitious and sometimes unambitious, and some-
times the ambitious man is praised and sometimes
the unambitious. Why this is we will explain
afterwards; for the present we will follow out our
plan and enumerate the other types of character,

In the matter of anger also we find exeess and
deficiency and moderation. The characters themselves
bardly have recognized names, but as the moderate
man is here called gentle, we will call his character
gentleness ; of those who go into extremes, we may
take the term wrathful for him who exceeds, with
wrathfulness for the viee, and wrathless for him who
i8 deficient, with wrathlessness for his character,

..... boos T b o oo ol peanarn

9

11
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* The virtues or excellences of the mind or soul, it
will be remembered, we divided % into two classes,
and called the one moral and the other intellectual.
The moral excellences or virtues we have already
discussed in detail ; let us now examine the other
class, the intellectual excellences, after some prelimi-
nary remarks about the soul.

We said before that the soul consists of two
parts, the rational and the irrational part. We will
now malke a similar division of the former, and will
assume that there are two rational faculties: (1) that
by which we know those things that depend on
invariable principles, (2) that by which we know
those things that are variable. For to gemerically
different objects must ecorrespond generically different
faculties, if, as we hold, it is in virtue of some kind
of likeness or kinship with their objects that our
faculties are able to know them.

® This really forme guite & fresh opening, independent of §§ 1-3;
and it is one among meny eigns of the incomplets state in which
this part of the trestise was left, thet these two openings of
Book V1. were never fased together. The schema of the treatise, a4
oefolded in Book I (cf. especially L 7, 18; 13, 20), gives the
intellectual virtnes an independent place mlongside of, or rather
above, the merl virtnes; now that the latter have been disposed of
it naturally remains to consider the former: this is the natural
transition which we have in § 4. Bot besides this the dependence
of the moral virtues opon the intellectual virtnes makes an examina-
tion of the latter ebsclutely necessary to the completion of the
tLecry of the former; thos we get the teansition of §§ 1-8,

t Supra, L 13, 20,
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But its excellence will bear direct reference to
its proper funetion.
The function 2. Now, the faculties which guide us in action and 1
Lt wothin in the apprehension of truth are three : sense, reason,®

poractage wnd .
apee bl on, a.ﬂd dBSlI'E.

bur ™" The first of these eannot originate action, as we
see from the fact that brutes have sense but are
incapable of action.

If we take the other two we find two modes of
reasoning, viz, affirmation and negation [or assent
and denial], and two corresponding modes of desire,
viz. pursuit and avoidance [or attraction and re-
pulsion].

Now, moral virtue is a habit or formed faculty of
choice or purpose, and purpese is desire following
upon deliberation.

It follows, then, that if the purpose is to be all it
ghould be, both the calculation or reasoning must be
true and the desire right, and that the very same
things must be assented to by the former and pursued
by the latter.

This kind of reasoning, then, and this sort of truth
has to do with action.

* yois: the word is uwsed bere in its widest sense.
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But speculative ressoning that has to do neither
with action nor production is good or bad according
as it is true or false simply : for the funetion of the
intelleet is always the apprehension of truth; but
the funetion of the practical intelleet is the appre-
hensicn of truth in agrecment with right desire.

Purpose, then, is the cause—not the final but the
efficient, cause or origin—of action, and the origin of
purpose is desire and calculation of means; so that
purpose mecessarily implies on the one hand the
faculty of reason and its exercise, and on the other
hand a certain moral character or state of the desires;
for right action and the contrary kind of action are
alike impossible without both reasoning and moral
character,

Mere reasoning, however, can never set anything
going, but only reasoning abont means to an end—
what may be called practical reasoning (which
practical reasoning also regulates production; for in
making anything you always have an ulterior object
in view—what you make is desired not as an end in
itself, but only as a means to, or & condition of, some-
thing else ; but what you do is an end in itself, for
well-doing or right action is the end, and this is the
object of desire).

Purpose, then, may be called either a reason that
desires, or a desire that reasons; and this faculty of
originating action constitutes a man. )
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On this account some people say that all the 3
virtuez are forms of prudence, and in particular
Socrates held this view, being partly right in his
inguiry and partly wrong—wrong in thinking that
all the virtues are actuvally forms of prudence, but
right in saying that they are impossible without
prudence,

This is corrohorated by the fact that nowadays 4
every one in defining virtue would, after specifying
its field, add that it is a formed faculty or habit in
accordance with right reasom, * right” meaning “in
accordance with prudence.”

Thus it seems that every one has a sort of inkling
that a formed habit or character of this kind (i.e in
accordance with prudence) is virtue.

Only a slight change is needed in this expression. 5
Virtue is not simply & formed habit in accordance
with Tight reason, but a formed habit implying right
reason.® But right reason in these matters is prudence.

So whereas Socrates held that the fmoral] virtues
are forms of reason (for he held that these are all
modes of knowledge), we hold that they imply reason.

* perd Adyov : the agent mnst not only be guided by reasen, bat
by his own resson, aot another's.
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Pleasurey
defler -
cardiny in
the actiruliet

But the exercises of the intellectual faculties are 2
specifically different from the exercises of the senses,
and the several kinds of each from one another;
therefore the pleasures which complete them are also
different.

The same conclusion would seem to follow from
the elose connection that exists between each pleasure
and the exercise of faculty which it completes. For
the exercise is increased by its proper pleasure; e.g.
people are more likely to understand any metter, and
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to go to the bottom of it, if the exercige is pleasant to
them. Thus, those who delight in geometry become
geometricians, and understand all the propositions
better than others; and similarly, those who are fond
of musie, or of architecture, or of anything else, mako
progress in that kind of work, because they delight in
1t. The pleasures, then, help to increase the exercise;
but that which helps to' increase it must be closely
connected with it: but when things are specifically
different from ome another, the things that are closely
connected with them must also be specifically different.

3 The same conclusion follows perhaps still more
clearly from the fact that the exercise of ore faculty
is impeded by the pleasure proper to another; eg.
a lover of the flute is unable to attend to an argu-
ment if he hears & man playing, since he takes more
delight in flute-playing than in his preseut business;
the pleasure of the flute-player, therefore, hinders
the exereise of the reason

4  The same result follows in other cases, too, when-
ever a man is exercising his faculties on two thingy
at a time ; the pleasanter business thwarts the other,
and, if the differencs in pleasantness be great, thwarts
it more and more, even to the extent of suppressing
it altogether. Thus, when anything gives us intense
delight, we cannot do anything else at all, and when
we do & second thing, we do not very much care about
the first; and so people who eat sweetmeats in the
theatre do this most of all when the actors are bad.

5  Sinee its proper pleasure heightens the exercise
of a faculty, making it both more prolonged and
batter, while pleasure from another somrce spoils it,



332 NICOMACHEAN ETHICS OF ARISTOTLE. [Bx X

it is evident that there is a great difference between
these two pleasures. Indeed, pleasure from another
source has almost the same effect as pain from the
activity itself, For the exercise of a faculty is spoilt
by pain arising from it; as happens, for instance,
when & man finds it disagreeable and painful to write
or to calculate; for he stops writing in the one
case and calculating in the other, since the exer-
cise is painful The exercise of a faculty, then, is
affected in opposite ways by its proper pleasure and its
proper pain; and by “proper” I mean that which is
occasioned by the exercise itselfl But pleasurs from
another source, we have already said, has almost the
same effect a5 its proper pain; i.. it interferes with'the
exercise of the faculty, though not to the same extent.

Again, as the exercises of our faculties differ in &
goodness and badness, and some are to be desired and
some to be shunned, while some are indifferent, so do
the several pleasures differ; for each exercise has its
proper pleasure. The pleasure which is proper to a
good activity, then, is good, and that which is proper
to one that is not good is bad: for the desire of noble
things is Jaudeble, and the desire of base things is
blamable; but the pleasures which accompany the
exercises of our faculties belong to them even more
than the desires do, since the latter are distinet both in
time and in nature, while the former are slmost coin-
cident in time, and so hard to distinguish from them
that it is a matter of debate whether the exercise be
not identical with the pleasure.
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As, then, the exercises of the faculties vary, so do
their respective pleasures. Sight is purer than touch,
hearing and smell than taste *: there is a correspond-
ing difference, therefore, between their pleasures; and
the pleasures of the intelleet are purer than these
pleasures of sense, and some of each kind are purer
than others.

" ——————

»

# Sight snd tonch are classed tcgether on the cne hand, and
hearing, smell, and taste on the other, because, while the annonuce-
ments of all the semmes are, in the first instance, of seconcary
qualities (colours, sounds, eto.}, it is mainly from the announce-
menta of eight and touch that we advance to the kmowledge of
the mathemetical properties or primary gualities (nmmber, figure,
motion, ete.).
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1 7. But if happiness be the exercise of virtue, it is orp.
ypeculative

reasonable to suppose that it will be the exercise of i a. aap.

Pawtees ol e

the highest wvirtue; and that will be the virtue or iiiecsens..
excellence of the best part of us.
Now, that part or faculty—ecall it reason or what
you will—which seems naturally to rule and take
the lead, and to apprehend things noble and divine—

* 73 gmovdalm It ie Imposaible to convey in a tranelation the
play upon the words cwevdf 2od owoviafes : sroudf is enrnestoesa;
groubaies usually = good : here, however, owoulaios carries both
senses, saroest or eerions, and guod

z
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whether it be itself divine, or only the divinest part
of us—is the faculty the exercise of which, in its
proper excellence, will be perfect happiness.

That this consists in speeulation or eontemplation
we have already said

This conclusion would seem to agree both with
what we have said above, and with known truths,

This exercise of faculty must be the highest pos-
sible; for the reason is the highest of our faculties,
and of all knowable things these that reason deals
with are the highest.

Again, it is the most continuous; for speculation
can ve carried on more continuously than any kind
of action whatsoever,

We think too that pleasure ought to be one of the
ingredients of happiness; but of all virtuous exercises
it is allowed that the pleasantest is the exercise of
wisdom.* At least philosophyt is thought to have
pleasures that are admirable in purity and stead-
fastness; and it is reasomable to suppose that the
time passes more pleasantly with those who possess,
than with those who are seeking knowledge.

Again, what is called self-sufficiency will be most
of all found in the speculative life. The necessaries
of life, indeed, are needed by the wise man as well
as by the just man and the rest; but, when these
have been provided in due quantity, the just man
further needs persons towards whom, and along with
whom, he may act justly ; and so does the temperate
and the courageous man and the rest; while the

* % xard Thy coplar dvépyems, the contemplation of sheoluie troth,
4 The search for thie trnth.
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wise man is able to speculate even by himself, and
the wiser he is the more is he able to do this, He
conld speculate better, we may confess, if he had
others to help him, but nevertheless he is more self-
sufficient. than anybody else.

Again, it would seem that this life alone is desired
solely for its own sake; for it yields no result beyond
the contemplation, but from the practical activities we
get something more or less besides action,

Again, happiness is thought to imply leisure; for
we toil in order that we may have leisure, as we
make war in order that we may enjoy peace. Now,
the practical virtues are exercised either in polities
or in war; but these do not seem to be leisurely
occupations i—

¥ar, indeed, seems to be quite the reverse of
leisurely ; for no one chooses to fight for fighting's
gsake, of arranges a war for that purpose: he would
be deemed a bloodthirsty villain who should set
friends at enmity in order that battles and slaughter
might ensue.

But the politician’s life also is not a leisurely
occupation, and, beside the practice of polities itself,
it brings power and honours, or at least happiness, to
himself and his fellow-citizens, which is something
different from politics ; for we [who are asking what
happiness is] also ask what politics is, evidently
implying that it is something different from happi-
ness.

I£, then, the life of the statesman and the soldier,
though they surpass all other virtuous exercises in
nobility and grandeur, are not leisurely occupasions,



340 NICOMACHEAN ETHICS OF ARISTOTLE. [Be. X.

and aim at some ulterior end, and are not desired
merely for themselves, but the exercise of the reason
seems to be superior in seriousness (since it contem-
plates truth), and to aim at no end beside itself,
and to have its proper pleasure (which also helps to
increase the exercise), and further to be self-sufficient, -
and leisurely, and inexhaustible (as far as anything
buman can be), and to have all the other charae-
teristics that are ascribed to happiness, it follows that
the exercise of reason will be the complete happi-
ness of man, i.¢. when a complete term of days is
added ; for nothing incomplete can be admitted into
our idea of happiness.

But a life which realized this idea would be
something more than human; for it would not be
the expression of man’s nature, but of some divine
element in that nature—the exercise of which is
as far superior to the exereise of the other kind
of virtue [ie. practical or moral virtue], as this
divine element iz superior to our compeund human
nature.*

If then reason be divine as compared with man,
the life which consiats in the exercise of reason will
also be divine in comparison with human life, Never-
theless, instead of listening to these who advise us as
men and mortals not to lift our thoughts above what
is human and mortal, we ought rather, as far as pos-
sible, to put off our mortality and make every effort
to live in the exercise of the highest of our faculties;
for though it be but a small part of us, yet in power
and value it far surpasses all the rest,

* i our nature as wmoral agents, as componnds of reason zund
desie.
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9 And indeed this part would even seam to constitute
our true self, since it is the sovereign and the better
part. It would be strange, then, if 2 man were to
prefer the life of something else to the life of his true
self.

Again, we may apply here what we said above—
for every being that is best and pleasantest which
is naturally proper to it. Since, then, it is the reason
that in the trucst sense is the man, the life that
consists in the exercise of the reason is the best and
pleasantest for man—and therefore the happiest.

1 i If the prac.
wead Tife ae
'y g HESE o
. - . ity fima
‘ar needed.
3

* ie, the principles of merals cannot be proved, but are aceepted
without proof by the man whose desires are properly traimed. Cf
supre, 1. 4, 6.



	Aristotle, The Nicomachean Ethics (1893)
	Front Matter
	Title Page
	Preface to the Fifth Edition, pp. v-vi
	Conspectus
	Table of Contents, pp. ix-xv

	The Nicomachean Ethics
	Book I. The End
	1. In all he does man seeks some good as end or means, p. 1
	2. The end is the good, p. 2
	3. Exactness not permitted by subject, p. 3
	4. Men agree that the good is hapiness, p. 5
	5. The good cannot be pleasure, p. 6
	6. Various arguments to show against the Platonists that there cannot be one universal good, p. 8
	7. The good is the final end, and happiness is this, p. 12
	8. This view harmonizes various current views, p. 18
	9. Is happiness acquired, or the gift of Gods or chance?, p. 22
	10. Can no man be called happy during life?, p. 23
	11. Cannot the fortunes of survivors affect the dead?, p. 27
	12. Happiness as absolute end is above praise, p. 28
	13. Division of the faculties and resulting division of the virtues, p. 30

	Book II. Moral Virtue
	1. Moral virtue is acquired by the repetition of the corresponding acts, p. 34
	2. These acts must be such as reason prescribes..., p. 36
	3. Virtue is in various ways concerned with pleasure and pain, p. 38
	4. The conditions of virtuous action as distinct from artistic production, p. 41
	5. Virtue not an emotion, nor a faculty, but a trained faculty or habit, p. 42
	6. Viz. the habit of choosing the menu, p. 43
	7. This must be applied to the several virtues, p. 48
	8. The two vicious extremes are opposed to one another and to intermediate virtue, p. 52
	9. The mean is hard to hit, and is a matter of perception not of reasoning, p. 55

	Book III. Chapters 1-5, The Will
	1. An act is involuntary when..., p. 58
	2. Purpose, a mode of will, means choice after deliberation, p. 66
	3. We deliberate on what we can do - not on ends, but means, p. 68
	4. We wish for the end, the real or apparant good, p. 72
	5. Virtue and vice are alike voluntary..., p. 74
	Chapters 6-12, The Several Moral Virtues and Vices
	6. Of courage and the opposite vices, p. 80
	7. Of courage - continued, p. 82
	8. Of courage improperly so called, p. 85
	9. How courage involves both pain and pleasure, p. 89
	10. Of temperance, p. 91
	11. Of temperance - continued, p. 93
	12. How profligacy is more voluntary than cowardice, p. 96


	Book IV. The Same - Continued
	1. Of liberality, p. 99
	2. Of magnificence, p. 108
	3. Of high-mindedness, p. 113
	4. Of a similar virtue in smaller matters, p. 120
	5. Of gentleness, p. 122
	6. Of agreeableness, p. 125
	7. Of truthfulness, p. 127
	8. Of wittiness, p. 131
	9. Of the feeling of shame, p. 133

	Book V. The Same - Conluded. Justice
	1. Preliminary, p. 136
	2. Of justice, p. 140
	3. Of what is just in distribution, and its rule of geometrical proportion, p. 144
	4. Of what is just in correction, and its rule of arithmetical proportion, p. 147
	5. Simple requital is not identical with what is just..., p. 152
	6. (It is possible to act unjustly without being unjust)..., p. 160
	7. It is in part natural, in part conventional, p. 163
	8. The internal conditions of a just or unjust action, and of a just or unjust agent, p. 165
	9. Sundry questions about doing and suffering injustice, p. 169
	10. Of equity, p. 174
	11. Can a man wrong himself?, p. 176

	Book VI. Of Intellectual Virtues
	1. Must be studies because..., p. 180
	2. The function of the intellect, both in practice and speculation, is to attain truth, p. 182
	3. Of the five modes of attaining truth..., p. 184
	4. Of knowledge of things alterable..., p. 185
	5. And of prudence in what we do, the virtue of the calculative intellect, p. 186
	6. Of intuitive reason as the basis of demonstrative science, p. 189
	7. Of wisdom as the union of science an dintuitive reason..., p. 190
	8. Prudence compared with statesmanship and other forms of knowledge, p. 192
	9. Of deliberation, p. 195
	10. Of intelligence, p. 198
	11. Of judgment..., p. 199
	12. Of
 the uses of wisdom and prudence..., p. 202
	13. How prudence is related to moral virtue, p. 205

	Book VII
	Chapters 1-10. Characters Other Than Virtue and Vice
	1. Of continence and incontinence, heroic virtue and brutality..., p. 208
	2. Statement of difficulties as to how one can know right and do wrong, p. 210
	3. Solution: to know has many senses..., p. 214
	4. Of incontinence in the strict and in the metaphorical sense, p. 220
	5. Of incontinence in respect of brutal or morbid appetites, p. 224
	6. Incontinence in anger less blamed than in appetite, p. 227
	7. Incontinence yields to pleasure, softness to pain..., p. 230
	8. Incontinence compared with vice and virtue, p. 233
	9. Continence and incontinence not identical with keeping and breaking a resolution, p. 235
	10. Prudence is not, but cleverness is, compatible with incontinence, p. 237

	Chapters 11-14. Pleasure
	11. We must now discuss pleasure, p. 239
	12. Answers to arguments against goodness of pleasure..., p. 240
	13. Pleasure is good, and the pleasure that consists in the highest activity is the good..., p. 243
	14. Of the bodily pleasures, and the distinction between naturally and accidentally pleasant, p. 246

	Book VIII. Friendship or Love
	1. Uses of friendship. Differences of opinion about it, p. 251
	2. Three motives of friendship. Friendship defined, p. 253
	3. Three kinds of friendship corresponding to the three motives. Perfect friendship is that whose motive is the good, p. 255
	4. The others are imperfect copies of this, p. 258

	5. Intercourse necessary to the maintenance of friendship, p. 260

	6. Impossible to have many true firends, p. 262

	7. Of friendship between unequal persons, and its rule of proportion. Limits within which this is possible, p. 265

	8. Of loving and being loved, p. 267

	9. Every society has its own form of friendship as of justice, p. 269

	10. Of the three forms of constitution, p. 271

	11. Of the corresponding forms of friendship, p. 274 
	12. Of the friendship of kinsmen and comrades, p. 276

	13. Of the terms of interchange and quarrels hence arising in equal friendships, p. 279 
	14. Of the same in unequal friendships, p. 283


	Book IX. Friendship of Love - Continued

	1. Of the rule of proportion in dissimilar friendships, p. 286

	2. Of the conflict of duties, p. 289

	3. Of the dissolution of friendships, p. 292 
	4. A man's relation to his friend like his relations to himself, p. 294 
	5. Friendship and good-will, p. 297

	6. Friendship and unanimity, p. 299

	7. Why benefactors love more than they are loved, p. 300

	8. In what sense it is right to love one's self, p. 303

	9. Why a happy man needs friends, p. 307

	10. Of the proper number of friends, p. 312

	11. Friends needed both in prosperity and adversity, p. 314

	12. Friendship is realized in living together, p. 316


	Book X. Chapters 1-5. Pleasure

	1. Reasons for discussing pleasure, p. 318

	2. Arguments of Eudoxus that pleasure is the good, p. 319

	3. Argument that it is not a quality; that it is not determind; that it is a motion or coming into being, p. 322

	4. Pleasure defined: its realtion to activity, p. 325

	5. Pleasures differ according to the activities. The standard is the good man, p. 330


	Book X. Chapters 6-9. Conclusion

	6. Happiness not amusement, but life, p. 335

	7. Of the speculative life as happiness in the highest sense, p. 337

	8. Of the practical life as happiness in a lower sense, and of the relation between the two. Prosperity, how far needed, p. 341

	9. How is the end to be realized?, p. 346


	Index, p. 355


	End of the Book, p. 359


